
Christian Perspectives on Science and Technology, New Series, Vol. 2 (2023) 263

Book Reviews

https://doi.org/10.58913/WYRJ6198

Trails of false footnotes are detailed. For example, White cites 
the Columbus tale:  Columbus standing firm against vigorous flat-earth 
opposition by a Grand Cardinal of Spain. White cites Irving (Rip van 
Winkle) who is “having a laugh, hardly bothering to cover up his ruse. 
He (Irving) is, in essence, saying with this fake footnote: ‘somewhere 
in the French royal library there are unnamed, unspecified documents 
which totally support my story’” (p. 191).

Peterson is widely read and refers to important recent work in the 
field. The reader may regret the content that Peterson has left out of this 
volume. Nevertheless, what he has included is well worth absorbing.

In summary, this book is good value, worth reading, and an ex-
cellent addition to the study of the development of the warfare myth. It 
is to be hoped that it will contribute to that myth’s worthwhile demise.

Robert Brennan
Wontulp-Bi-Buya College

August 2023 

John F. Haught: Is Nature Enough? Meaning 
and Truth in the Age of Science
Cambridge: Cambridge University Press, 2006; 215 pages.
ISBN-13: 9780521609937.

This is a seminal work by a distinguished research professor of theol-
ogy from Georgetown University, Washington DC. It was published in 
2006 and he has written several books since this one (the latest named 
God after Einstein from 2022), but it remains an important contribution 
to the whole debate of whether the natural world represents all there is 
(“naturalism”). As might be expected, the author’s answer to the ques-
tion in the title is “No!” with the reasons for that answer carefully set 
out in 12 chapters, dealing with topics such as Life, Emergence, Pur-
pose, Morality, Suffering, and Death. 
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The central argument is that “critical intelligence” is a key 
concept missing from naturalistic arguments. With successive emer-
gences (life from non-life, intelligence from non-intelligence, mind 
from non-mind, and so on) “critical intelligence” (including the strong 
“desire to know” exhibited by humans), is something naturalists tend 
to dismiss, despite, quite paradoxically, sometimes appealing directly 
to these concepts. In particular, there appears to be no good reason, 
based on naturalistic axioms, for Darwinists to trust their own minds 
(since according to them, mind is a product of random variations, 
selection pressures and oodles of time)—and yet they do, in their writ-
ings and public debate. To quote Haught “naturalism, I am convinced, 
would be a cognitionally ruinous belief system if it were ever taken 
consistently—which it almost never is because of the innate trust in 
being and truth that empower even the minds that profess to follow 
that creed” (p. 208). In other words, the naturalist’s creed implies that 
mind is a random end-product rather than “critical intelligence,” or 
highly valued “key to it all.” Trust of mind is central to naturalism but 
is denied by the “naturalist creed.”

Another area where naturalists tend to be inconsistent is on 
questions of morality. Haught points out that moral behaviour to a 
Darwinist is couched in terms of survival of the gene pool rather than 
an individual sense of “oughtness.” However, evidently “naturalism 
is rooted in a profoundly ethical belief system ... you cannot miss the 
moral idealism that pervades their work” (p. 151, referring inter alia 
to Dawkins). Thus, the very thing they dismiss as a chance phenome-
non is the authority they appeal to in relation to their own work and 
the assumption that it ought to be believed and followed. In particular, 
according to naturalists, the supernatural ought not to be believed in.

Haught refers many times to the open future encapsulated in 
theological accounts of human existence—that there is a hope for the 
future and a looking forward to the “not yet.” This is contrasted with 
the rather closed view of naturalism, with death as finality and no 
persistence of truth. If humanity were to be wiped out then all truth 
would perish also, since according to naturalists, truth is a construct 
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of mind. He asserts there is something imperishable about truth, 
and the basis for its truthfulness must reside somewhere other than 
in perishable minds alone. Regarding life beyond death, “a sufficient 
foundation for this trust cannot be found exclusively by looking back 
to the causal past but only by taking into account the mind’s innate 
anticipation of a fullness of being, truth, goodness, and beauty 
looming on the horizon ahead” (p. 209). In Haught’s view, this “antic-
ipation” is not an invented fiction but a “general hallmark of cosmic 
process” (p. 210); in other words, the emergences mentioned above 
speak of continuing revelation and a bright future.

In the science–religion debate, faults do not lie solely on the 
misapprehensions of naturalists. Haught notes “it is entirely appro-
priate to keep telling the old stories about the origins and end of 
suffering, but not … as though Darwin never lived and evolution never 
happened” (p. 171). “Theology should never be seen as an alternative 
to good science” (p. 172) and, in particular, theology needs to take 
into consideration non-human suffering in an overall appraisal of 
this topic. However, apart from vague notions of gene-pool advantage 
from the adaptive nature of humans facing suffering, Haught argues 
that “Darwinian naturalism could never, even in principle, penetrate 
to the core of religion or theodicy” (p. 180). Suffering, in a sense, is a 
consequence of an unfinished initial creation. Haught argues that if 
this creation was perfectly finished, then the world would not be dis-
tinct from its maker, a pantheistic view Haught emphatically rejects.

The human “desire to know,” with an imperishable critical 
intelligence, naturally leads individuals on to fullness of being and a 
valuing of the mind, which appears absent in purely naturalistic ac-
counts of what to expect in the future. A theological account of hope 
for the future includes belief in continuing emergence and in particu-
lar a “power of the future.” Haught explains this phrase: the openness 
of the future (rather than the perceived closed notions of naturalism) 
represents a power or “potentiation.” Further, he suggests that this 
“power of the future” is the best name for God, whose central action is 
the “arrival of the future” (p. 214).
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I hope I have conveyed from these summary paragraphs and 
quotations the flavour and the main thrust of what is quite a challeng-
ing read, but a refreshing one. Often the answers to the question of 
what is missing from naturalist accounts of existence are somewhat 
unsatisfactory, but not so in this account. A book worth reading then 
re-reading. At 215 pages this is doable. The style is quite scholarly, 
and reading the book requires some concentration to follow the 
well-reasoned arguments. The intention, according to the back cover, 
is to “provide the basis for discussion among … intellectually curious 
people in general” and the style is very suited to this readership.

Andrew Wood 
Swinburne University of Technology

September 2023 

Elaine Howard Ecklund and David R. 
Johnson: Varieties of Atheism in Science
Oxford: Oxford University Press, 2021; viii + 216 pages
ISBN-13: 9780197539163.

That this book was published by Oxford University Press says a good 
deal about its significance. The authors—a sociologist and an educator, 
both based in the USA—surveyed over 22,000 scientists in physics and bi-
ology across the USA and UK about their understanding of science and 
religion, and then held follow-up interviews with hundreds of respon-
dents. Their findings are documented in this volume, which is intended 
for anyone interested in faith–science relationships.  

Varieties is elegantly organised, uses quotations effectively, and is 
sensitive to issues of gender and cultural diversity (see the table on p. 34). 
Care is taken with the different national contexts (USA or UK) in which sci-
ence is undertaken. In the UK, where the Church of England (oddly named 
“Anglican”) is established, church attendance may be lessening, but en-


